
Nietzsche: “The True World” as Fable, and Morality as the Enemy of Nature: Argument and Response


Nietzsche’s philosophies of “The True World”  and “Morality as an Enemy of Nature”, proposed in his The Twilight of the Idols, are essentially an attack on religion, specifically Christianity. This paper will examine and respond to his ideas. That is, a personal understanding of what Nietzsche meant will be put forth, followed by a response to that understanding. This does not claim a complete comprehension of the philosopher; it merely claims an opinion as to what he meant, and a philosophical opinion in response. 

To quote Father Michael Molinos: “Now scripture tells us that natural man does not understand the things which have spiritual significance. If you should criticize - or even condemn - though you do not understand it, you have joined yourself to the world’s men of wisdom . . . Spiritual matters really should be confined to those who are spiritual, but they never will be!” (Molinos, 1-2). Nietzsche is proof of the truth of Father Molinos’ statement.

According to Nietzsche, the “true world” is attainable only by “the sage, the pious, and the man of virtue”. These men dwell in “the true world” (in the world, but not of it?), they are “the true world” (reality?). This state is promised to those who repent (Christians/pious believers of any faith). Also, as an aside, based on Nietzsche’s view of morality - to be examined further on - one wonders how it is determined that a man has “virtue”?

This state of spiritual attainment, according to our philosopher, is effeminate, to be castrated, to be a eunuch: “(the idea progresses) it becomes more subtle, more insidious, more evasive, - it becomes a woman (the Holy Spirit is traditionally referred to as She/Her, as is the Church), it becomes Christian” (Nietzshe, 24; italics in original). 

But “the true world” is a lie, according to Nietzsche, because it does not exist and is thus not attainable (some of the great saints might disagree with that, but what did they know?) “The true worlds” existence is unprovable (some things can only be seen by the spirit; but the spirit denied is blind) and thus unattainable. Nevertheless, the belief in this nonexistent world (present reality? heaven?) is in itself a “comfort, an obligation, a command” (24). That is, a crutch. As one minister quipped, “Religion is a crutch. But I don’t know anyone who’s not limping”. 

Nietzsche postulates that, since “the true world” is unattainable, or at least unattained (well, at least by him), it is therefore unknown. That is why Christ’s claim that he came from “the true world (?)” is very important, and makes him different from all others: either He’s the greatest madman, the worst liar, or the Christ: “For the bread of God is he which cometh down from heaven, and giveth life unto the world. . . I am the bread of life. . .But I said unto you, that ye also have seen me, and believe not” (John 6:33-36). At any rate, if Christ speaks the truth - and character and behavior favor that he spoke the truth - “the true world” can be known by mere humans, as it was known by One who can most likely be trusted. At any rate, He is more trustworthy than Nietzsche.

